Gita Society of Belgium 

© 2001 - 2012 
Branch of the International Gita Society (IGS-USA) 



Sri Gita Calisa - Forty Verses 

In Sanskrit, Roman Transliteration, English equivalents 

And Sanskrit text translations in English, French and Dutch 

by Philippe L. De Coster, B.Th.,D.D. 

Supplement: 

Sanskrit Grammar Self-help 




© Gita Satsang, Ghent, Belgium 
(Non-commercial publication) 




Foreword 

With regard to the experience of God in Hinduism, one point should be kept in 
mind. In all world religions there are two main avenues of approach to God or 
ultimate reality: that of spontaneous illumination and that of gradual 
enlightenment. The first is the approach of the mystics; the second while also 
pursued by certain mystically-minded persons, is the way of the average 
believer, the man in the street. It is the latter who, in the words of the Bhagavad- 
Gita seeks an "ever deeper God realisation experience as present in man's self, 
the world of beings, and the entire universe as the source of all what exists". 



Though stressing the approach of gradual enlightenment, however, one need not 
question the validity of the other approach (that of spontaneous illumination) for 
certain individuals, and especially among yogis and the Supreme Lord Kr§na 
devotees as we all are, God and Gita lovers, as among whom the mystical 
tradition is commonly accepted. In the Gita, and Hinduism obviously, we shall 
do well to remember, that the mystical experience of God is similar to that of 
many Christian mystics playing a more important role than in everyday 
Christianity. The experience of God could be defined as "an immediate 
awareness of the ultimate reality". It should be added that any real experience of 



the self and of the Supreme Absolute should lead to a communion with the 
whole of mankind and especially the poor. However, if we insist, and we do, on 
maintaining the distinction between a natural and a supernatural experience 
outside Christianity, we must refer to the Bhagavad-Gita, the most read and 
meditated book among Hindus, and earnest believers of all main religions 
everywhere in the world. Even Atheists read it, and modern psychologists refer 
to the Gita. 

How can we reconcile the experience of God as found in the Abrahamic 
religions with the experience of God as the immanent ground stressed in the 
various Oriental traditions? How can we reconcile belief in a personal God, to 
be found both in Oriental and Abrahamic (Semitic) religions, with the 
experience of the Absolute as "without duality" to be found in certain forms of 
Christianity and Islam, as well as in Hinduism and Buddhism? 

The idea found widespread in the Gita, that the different religions are all in 
harmony and even of equal value, corresponds to the true perception of the 
authentic values that exist in all religions and of the need to know these values 
from the inside in order to understand them. The search for God is part of the 
general experience of mankind. This is a certainty. Some people today would 
have us believe in the possibility of a humanism that would be self-sufficient 
and complete without God. Some even see the search for God as a form of 
escape that is keeping man back from perfect self-fulfilment. The Gita 
conviction is that man is made for God and finds his completion only in God. 
Man can make remarkable technical progress and explore even inter-planetary 
space, and yet he has within him a void vaster than the universe which God only 
can fill. The great spiritual masters of ages past as well as today, whether 
Western and African spiritual masters, Hindu, Buddhist and Moslems, while all 
differ from each other, they are drawing themselves to the same God whom they 
seek and find in deep awareness. 

The true seeker stand guard on his self and judge if he was in the Presence of 
God or if he was in the presence of his ego, at every moment of his life. The 
Gita helps us to evaluate how one spends every moment: with Presence or in 
Negligence. 

These are the ways how the seekers reach Self-realisation: 

Through meditation some see the Self in the self by the Self; others by 
Sankhya Yoga (yoga of knowledge), and still others by Karma- Yoga 
(actions without fruitive desires). (13.24) 



1) Knowledge 

2) Meditation and Contemplation (prayer) 

3) Vision 

4) Unattached or disinterested service 

5) Reckoning 

"Outward rituals cannot obliterate ignorance, because they are not mutually 
contradictory," wrote Shankara in his famous Century of Verses. Realised 
knowledge alone destroys ignorance ... Knowledge cannot spring up by any 
other means than inquiry. "Who am I? How was this universe born? Who is the 
maker? What is its material cause? All the answers are found in the Gita, 
gaining knowledge through the technique of spiritual inquiry. The Lord Kr§na 
said: 

I shall completely teach you this knowledge combined with experience, 
leaving nothing unsaid. This knowing, there remains nothing left to be 
known. (See also MuU 1.01.03) (7.02) 

In meditation, followed by contemplation one forgets the created and remembers 
only the Creator. 

The yogi is thought superior to the ascetics; he is even considered superior 
to men of knowledge; he is also superior to men of action, therefore 
become a yogi, O Arjuna. (6.46) 

In the state of vision, inspiration from the unseen comes to the heart of the 
seeker accompanied by two states: contraction and expansion. In the condition 
of contraction, the vision of Majesty, and in the state of expansion the vision of 
Beauty. 

However, you are not able to see Me with these eyes of yours, I give you 
the divine eye to see My Supreme Yoga. (1 1.08) 

Unattached or disinterested service: The Gita teaches us how to love and serve 
mankind, and that means how to serve the Supreme Lord in humanity. Selfless 
service is self-expansion. A sincere seeker serves precisely because he knows 
that there is and there can be nothing other than service. When one serves 
aspiring humanity, it is because the inner voice commands him to serve 
unselfishly. 
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It was through action only that Janaka and others tried to attain perfection. 
Even again for the protection of the world you should perform action. 
(3.20) 

In the state of reckoning the seeker evaluates every hour that has passed: was he 
in complete Presence with God or in complete presence with the world. And, 
that means from the Gita: 

Fix your mind on Me only, and let your intellect dwell within Me; then in 
very truth (eva) you will abide hereafter in Me alone. (12.08) 

But, if you are unable to fix firmly your mind (citta) on Me, then long to 
reach Me by the practise of Abhyasa-yoga (any other spiritual discipline 
and exercises for self-realisation, also the act of listening to the teaching 
of the srutis (sacred knowledge, especially the Upanishads) with a view to 
obtain knowledge; or, the practise of dhyana with a firm resolve.), O 
Dhananjaya (Arjuna). (12.09) 

If you are incapable even to practise Abhyasa-yoga, then work and act for 
Me, making this your intent. Even by performing all actions for Me, you 
will attain perfection. (See also 9.27, 18.46) (12.10 

Then, even if you are unable to do this, then gird up your loins in devotion 
for Me alone (reading udygam with some MSSfor mad-yogam), and self- 
controlled, renounce the fruits of your actions. (12.11) 

© 2003-2012 Philippe L. De Coster, B.Th., D.D. 



FORTY VERSES OF THE GITA 

(For Daily Reading anil Contemplation) 

Om in paramatmane namah 

vasudeva sutarh devarh kamsa canura mardatiam. 

devakl paramanandam krsnam vandejagadgumm 

mukam karoti vacaDmam pangurh. Dmanghayate girim 

yatkrpa' tamaharh vaude pararnananda madhavam 

Obeisance To The Supreme Lord 

I offer my obeisance to Lord Krsna, the world leather, 

who is the son of Vasudeva. the remover of all obstacles, 

the supreme bliss of His mother Devaki, and whose 

yrace makes the dumb eloquent and the 

cripple cross the mountains. 



HIH<=hhMl u ^|^c| %q3Tf^FT^W II? II 

iJtjI'Till'JSfrd llbiKil 

tilliinna-kSetrc feuni-fertrc tfamabeta jniputfabafj 
iihiuuUali piintiati.is' taM kirn afeurbata sanrapa (LOl) 





dhrtarastrah uvaca - (King) Dhrtarastra said; dharma-ksetre - on the sacred 
plain, the field of religion; kuru-ksetre — the place named Kuruksetra; 
samavetah - gathered together; yuyutsavah - desirous to fight, eager for battle; 
mamakah - sons... and mine (sons); pandavah — the sons of Pandu; ca — and; 
eva — certainly; kim — what; akurvata - did do, did they do; sanjaya — O 
Sanjaya. 

Dhrtarastra said: O Sanjaya, what did the sons of Pandu and mine do when 
they gathered on the sacred plain of Kuruksetra, eager for battle? (1.01) 

Dhrtarastra zei: O Samjaya, nadat mijn zoons en de zoons van Pandu, 
verlangend naar de strijd, zich op het bedevaartsveld Kuruksetra hadden 
verzameld, - wat deden ze? (1.01) 

Dhrtarastra dit : O Samjaya, assembles dans la sainte plaine de Kuruksetra 
et desireux de combattre, que firent mon peuple et les Pandavas ? (1.01) 







sanjaya ubaca 

tarn tatfja ftrpajwibiBtam 

a£ru-uurnafeu lefes'anam 

bfaibantam ibam bafepam 

ubaca mattiju£itbanaf) (2.0l) 



sanjayah uvaca — Sanjaya said; tarn - to him, unto Arjuna; tatha — thus; krpaya 
- with pity, by compassion; avistam - overcome, overwhelmed; asru-purna- 
akula iksanam - with eyes full of tears; visidantam - despondent, lamenting; 
idam - this, these; vakyam - speech, words; uvaca - spoke, said; madhu- 
sudanah - Madhusudana, the destroyer of Madhu (Krsna). 

Sanjaya said: To him who was in this way overwhelmed with compassion 
and affliction, whose eyes were distraught and filled with tears, Madhava 
{Krsna, the destroyer of Madhu), spoke these words: (2:01) 

Sanjaya zei: toen Hij, Arjuna, vol medelijden en met tranen verduisterde 
ogen, en teneergeslagen zo zag zitten, sprak Madhusudana (Krsna) de 
volgende woorden: (02.01) 

Samjaya dit : Le Seigneur Krishna adressa ces paroles a Arjuna dont les 
yeux furent en larmes et deprimes, et fut submerge de compassion et de 
desespoir. (2.01) 



8 



sn-bljagatmn ttbara 

atfocpan anba£ota£ ttiam 

prapta-toabams ca Wjasasc 

gatastm agatagumtf ca 

namttfotaittt pandit at) 

(2Al) 




sri-bhagavan uvaca — the Supreme Lord (Sri Bhaqgavan) said; asocyan - those 
who should not be grieved for, not worthy of lamentation; anvasocah - has 
grieved, you are lamenting; tvam — you; prajna-vadan - words of wisdom 
(knowledge),learned talks; ca - and, also; bhasase — speaking; gata - the lost; 
gatasun — the dead; asun — life; agata — not past; asun — life; agatsun — the 
living; ca — also; na — never; anusocanti - grieve not, lament; panditah — the 
learned, the wise. 

The Supreme Lord said: You mourn for those who deserve no grief, and yet 
you speak words of wisdom. For the living or the dead wise men know no 
grief. (2.11) 

De Verhevene Heer zei: je spreekt geleerde woorden, maar treurt om iets 
wat het verdriet niet waard is. Zij die wijs zijn weeklagen noch om de 
levenden, noch om de doden. (2.11) 

Le Seigneur Supreme dit : Tu pleures pour ceux qui ne sont pas dignes 
d'etre lamentes, et pourtant tu prononces des paroles de sagesse. Le sage ne 
se lamente ni pour les vivants ni pour les morts. (2.11) 
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(31 ^) 



befjfno T s'mm patfja firije 

feaumaram pautianam jara 

tatfja tiefjantara-pvapttv 

Mjiva* tatva na muijpati (2.13) 




dehinah — of the embodied (soul); asmin — in this; yatha — as; dehe — in (the) 
body; kaumaram - boyhood, childhood; yauvanam — youth; jara — old age; 
tatha - so also, similarly; deha-antarapraptih - the attainment of another body, 
of transference of the body; praptih — achievement; dhirah — the firm; tatra - 
thereupon, thereat; na - not, never; muhyati — grieves. 

Just as in this bodily form the Self (Soul) experiences childhood, youth and 
old age, so does it pass into another body (after death). In this, a thoughtful 
man has no doubts. (See also 15.08) (2.13) 

Zoals de belichaamde ziel in dit lichaam geleidelijk van kinderjaren 
overgaat naar jeugd en ouderdom, zo gaat ze bij de dood naar een ander 
lichaam over. Een zelfverwerkelijkte ziel raakt door zo'n verandering niet 
uit haar evenwicht. (Zie ook 15.08) (2.13) 

Tout comme Pentite vivante (Atma, Jiva, Jivatma) acquerait Penfance, un 
corps jeune, et un corps de vieillesse durant cette vie ; de meme elle 
acquerait un autre corps apres la mort. Le sage n'en est pas trouble. (2.13) 
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ciiuiRj *Ouiffn *tot 1%?m 

^i^ifw #5T% ^crrft ^ ii 




toasamst jtrnam patfja bifjapa 
nabani grfjnati naro 'param 

tatfja gatiram btfmpa jtrnaitj* 

anpam sawpati nabani befji 

(2.22) 



vasamsi - clothes, garments; jimani — old and worn out; ya?/za ~ just as; vihaya 
- having cast away, giving up; navani — new (garments, clothes); grhnati - 
takes, does accept; narah — a man; aparani — others; tatha - so, in the same 
way; sarirani — bodies; vihaya — giving up, having cast away; jimani — old and 
useless, worn out; anyani - others, different; samyati —enters; navani — new; 
de/n — the embodied (one). 

Just as a man casts off his worn-out clothes, and puts on other new ones, so 
the embodied {Soul, Self) casts off his worn-out bodies and enters others, 
new ones. (2.22) 

Zoals iemand zijn oude, versleten kleren wegdoet en zich in nieuwe steekt, 
laat de ziel de oude, nutteloze lichaam achter en hult zich in een nieuw. 

(2.22) 

Tout comme un homme revet des vetements neufs apres avoir laisse les 
anciens ; de meme, l'entite vivante (Atma, Jiva, Jivatma) acquerait les 
nouveaux corps apres avoir rejete les vieux corps. (2.22) 
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(^1^) 



£itMja-buf)idje Same fcrttoa 

lafjJnUaufjmi japajapati 

tttto putotoljapa yujpaifoa 

natoam papain abaptfyast 

(2.38) 



sukha - in pleasure, happiness; duhkhe - and in pain, and distress; same - same, 
identical, equal, in equanimity; krtva - having made, doing so; labha-alabhau - 
gain and loss, both profit and loss; jaya-ajayau — both victory and defeat; tatah 
- then, thereafter; yuddhaya - for battle, for the sake of fighting; yujyasva - 
prepare yourself to, engage (fight); na - not, never; evam - thus, in this way; 
papam - sin, sinful reaction; avapsyasi - shall incur, you will gain. 

Take as equal pleasure and pain, gain and loss, victory and defeat; prepare 
yourself for battle {your duty). In so doing you will bring no evil to yourself. 

(2.38) 

Strijd om der wille van de strijd, zonder te denken aan geluk of verdriet, 
verlies of winst, zege of nederlaag - als je zo handelt, blijf je altijd van 
zonden vrij. (2.38) 

Considerant le plaisir et la souffrance, le gain et la perte, la victoire et la 
defaite de la meme fac,on, engages-toi dans ton devoir. En accomplissant ton 
devoir, tu ne commettras pas de peche. (2.38) 
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TIT *4tb^^^pf % U#bM<*4Hil II 




(3 I WB) 



kmnnnv etoa&liifearatf tc 
ma pfoiletfu feabarana 
ma Uarma-ptiala-tjctttr bbur 
ma tt &mgo 'tftti afearmani 
(2.47) 



karmani - in work, in prescribed duties; eva - only, certainly; adhikarah — 
right; te - you, of you; ma - not, never; phalesu — in the fruits; kadacana — at 
any time; ma - not, never; karma-phala hetuh bhuh — let not the fruits of action 
be the motive; karma-phala — in the result of the work; hetuh — cause; £>/zw/z — 
become; ma - not, never; te - you, of you; sangah — attachment; as?« - let, there 
should be; akarmani - in inaction, in not doing prescribed duties. 

Your concern is with the respective action alone; its fruits are never within 
your control. So, let not the fruit of action be your motive, nor let your 
attachment be the non-performance of action. (2.47) 

Jij hebt het recht uw voorgeschreven plicht te vervullen, maar de vruchten 
ervan komen u niet toe. Zie uzelf nooit als oorzaak van het resultaat van uw 
bezigheden en tracht nooit uw plicht te verzaken. (2.47) 

Tu as le controle que sur tes devoirs respectifs, mais pas de controle ou de 
revendication sur les resultats. Les fruits du travail ne peuvent pas etre ton 
motif. Tu ne devrais jamais etre inactif. (2.47) 
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fjubblji-imfeto fatiatifia 

ublje sufetta-tmsfevte 
tagmab pogapa pujpasba 
pogafj fearmasu feau&Uam 
(2.50) 



buddhi-yuktah - endowed in wisdom (knowledge); jahati - casts off, discarding, 
can get rid of; iha — in this life; ubhe — both; sukrta-duskrte - good and evil 
deeds, good and bad results; tasmat — therefore; yogaya - to yoga; yujyasva - 
devote yourself, be so engaged; yogah — yoga; karmasu - in actions, in all 
activities; kausalam — skill. 

He, who is fixed in wisdom, discards both good and evil works. Therefore, 
take refuge in yoga {spiritual discipline on the way of oneness with the 
Supreme Being). Yoga is skill in action. (2.50) 

Wie toegewijde dienst verricht, bevrijdt zich nog tijdens dit leven van de 
terugslagen zowel van goede als van slechte daden, Arjuna. Tracht dus te 
handelen in Karma-yoga of Seva - de kunst van alle arbeid. (2.50) 

Un Karma-yogi devient dans cette vie meme libere du vice autant que de la 
vertu. S'efforcer a travailler le mieux possible sans devenir attache aux 
fruits du travail est appele Karma-yoga. (2.50) 
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inbrtpanam i)i car at am 

yatt mano T nubi&fjipate 

tab aspa tiaratt prajnam 

foayur tiabam ibamtitjasi 

(2.67) 



indriyanam - senses, of the senses; hi - for, certainly; caratam - wandering, 
while roaming; yat — which; manah — the mind; anuvidhiyate - follows, 
becomes constantly engaged; tat — that; asya — his; harati - carries away, takes 
away; prajnam — discrimmination; vayuh — wind; navam — boat; iva — like; 
ambhasi — on the water, upon the water(s). 

Hither and thither the senses rove, and when the mind is attuned to them, 
sweeps away his knowledge, just as the wind carries away a ship upon the 
waters. (2.67) 

Zoals de stormwind een schip stuurloos over de wateren jaagt, zo zal die 
ene van de dolende zinnen, waarvan het bewustzijn zich gehecht heeft, de 
mens het verstand ontnemen. (2.67) 

Le mental, lorsque controle par les pensees vagabondes, emporte l'intellect 
comme la tempete qui derive un vaisseau en mer de sa destination - le 
rivage spirituel. (2.67) 
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a i w 




prakrtcfj fcrtpamanartt 
sunailj fearmani sfartm^at) 
afjanUara- btmubfjatma 

feartaljam itt mandate 
(3.27) 



prakrteh — of material nature; kriyamanani - are performed, being done; gunaih 
— by the modes, by the constituents, by the qualities; karmani - actions, 
activities; sarvasah - in all cases, all kinds of; ahankara-vimudhatma -one 
whose mind is deluded by egoism, being fooled by the ego; atma - mind, spirit, 
soul; karta — doer; aham — I; iti — thus; manyate — he thinks. 



All actions are done by the constituents of nature (prakrti). He, whose mind 
is fooled by the ego, thinks 'I am the doer'. (See also 5.09, 13.29, and 14.19) 

(3.27) 

De geestelijke ziel, die door de invloed van de drieerlei aard der materiele 
natuur geheel in de war is, denkt dat ze zelf van alles doet, wat in 
werkelijkheid door de natuur wordt gedaan. (Zie ook 5.09, 13.29, and 
14.19) (3.27) 

Tous les travaux sont accomplis par l'energie et la force de la nature ; mais 
a cause de l'ignorance illusionniste, les gens assument en etre les faiseurs. 

(3.27) 
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: tR ^m TOcP4l<MMMI<lMI I 



ui^> 




ebam bubfctjrf) param fcu&bbba 

samtftatjtjpatmanam atmana 

jaijt sfatrum mafja-baljo 

feama-rupam fcuvasatiam 

(3.43) 



evam — thus; buddheh - than the intellect; param - superior, beyond the; 
buddhva - having known, knowing; samstabhya - restraining, subduing, by 
steadying; atmanam — the self; atmana — by the Self; jahi - you slay, surmount, 
conquer; satrum — the enemy; maha-baho — O mighty-armed, Arjuna; kama- 
rupam — of the form of lust/desire; durasadam - hard to conquer. 

Know "Him" (Atmd, the Self) who is beyond the intellect, subduing the self 
{one 's own mind) by the Self. O mighty -armed {Arjuna), destroy the enemy 
swift to change in the form of lust, hard to conquer. (3.43) 

Wanneer men aldus weet dat men boven de materiele zinnen, de geest en 
het verstand verheven is, dient men het lagere door het hogere zelf te 
beteugelen en zo - door bovenzinnelijke kracht - deze onverzadelijke 
vijand, bekend als lust, te overwinnen. (3.43) 

Connaissant le Soi (Atma) comme etant superieur a Pintellect, et controlant 
le mental par l'intellect (qui est purifie par des pratiques spirituelles), on 
doit tuer le desir (Kama) cet ennemi puissant, O Arjuna. (3.43) 
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paba paba fji bfoarmatfra 
glanir btjafrati bhnt\ir.i 
atjfjputttmitflm abtjarmatfpa 
tabatmaiiam tfrjamp afiarn (4.07) 
paritiauapa tfabfjunam 
binasapii ra bustertatu 
bi)arrna-3amtfttj apanarftjapa 
sattrfifiabami pup pup (4, OS) 



(4/oe^ 



yada yada ~ whenever and wherever; hi - surely, certainly; dharmasya — of 
righteousness; glanih - decline, discrepancy; bhavati — is; bharata — O 
descendant of Bharata, Arjuna; abhyutthanam - rise, predominance, growing 
powerfully; adharmasya — unrighteousness; tada - then, at that time; atmanam - 
- Myself; srjami — manifest; aham — I. 

Whenever there is a decline of Dharma (righteousness) and Adharma 
(unrighteousness) grows powerfully, then, O Bharata (Arjuna), I manifest 
Myself. (4.07) 

paritranaya — for the protection; sadhunam — of the good; vinasaya — for the 
annihilation, for the destruction; ca — and; duskrtam - of the wicked, of the 
evildoers, of the miscreants; dharma — righteousness; samsthapana-arthaya - 
for the establishment of righteousness; sambhavami - I am born, I do appear; 
yuge — millennium; yuge — after millennium; yuge-yuge - in every age, from 
age to age. 
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For the protection of the good, for the destruction of the evildoers, for the 
establishment of righteousness, I am born from age to age. (See also Tr 
1.120.03-04) (4.08) 

Waar en wanneer ook maar de dienst van God in verval raakt, O Arjuna, 
en goddeloosheid de overhand neemt - daar en te dien tijde daal Ik Zelf 
neer. Om de toegewijden te bevrijden en de goddelozen te verdelgen en om 
de beginselen der godsdienst te herstellen, verschijn Ik Zelf in tijdperk na 
tijdperk. (4.07-08) 

Chaque fois qu'il y a un declin de Dharma (Justice) et une predominance 
pour Adharma (Injustice), O Arjuna, alors Je Me manifeste. J'apparais de 
temps en temps pour proteger les bons, pour la transformation des 
mediants, et pour l'etablissement de l'ordre mondial (Dharma). (4.07-08) 
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W18) 




Itoman? aftavma pafy paspefc 

afeannani ca feanna paf» 

ga bu&bijtman manutfpetfu 

sfa pufetaf) fertena-fearma-ktt 

(4.18) 



karmani — in action; akarma - in inaction; ya/z — one who; pasyet - would see; 
akarmani — in inaction; ca — also; karma — action; yah — who; sah — he; 
buddhi-man — wise; manusyesu - among men; sah — he; yuktah — yogi; krtsna- 
karma-krt - the performer of all action. 

He who can see inaction in action, and action in inaction, he is wise among 
men, integrated (yukta), he is the performer of all action. (See also 3.05; 
3.27; 5.08 and 13.29) (4.18) 

Wie niet-handelen in handelen ziet, en handelen in niet-handelen, is een 
wijze persoon. Een dergelijke persoon is een yogi en heeft alles volbracht. 
(Zie ook 3.05, 3.27, 5.08 en 13.29) (4.18) 

Celui qui voit l'inaction dans Taction, et Faction dans l'inaction, est une 
personne intelligente. Cette personne est un yogi et a tout accompli. (4.18) 
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tjraljmavpanam tafjma fjatoiv 
braljmagnau tvaljmana fjutam 
fjrafimatoa tena gantabpam 
tovafjma-kai ma-samabfjina 
(4.24) 



brahma — Brahman; arpanam - the offering, the oblation; brahma — Brahman; 
havih - the clarified butter; brahmagnau — in the fire of Brahman; brahmana — 
by Brahman; hutam - is offered; brahma — Brahman; eva — only; te«a — by 
him; gantavyam — to be reached; brahma karma samadhina - by the one who is 
absorbed (or, 'fixes his mind') in action which is Brahman; samadhina — 
absorption. 

The offering is Brahman; Brahman is the clarified butter, offered by 
Brahman in Brahman's fire. He who fixes his mind (samddhi) on Brahman, 
indwelt by Brahman, to Brahman he must go. (Also see 9.16) (4.24) 

De Eeuwige Wezen (Brahma) is het offer. Brahma is de gezuiverde boter. 
Brahma offert in het vuur van Brahma. De mens die alles beschouwt als 
zijnde een handeling van Brahma, bereikt Brahma. (Zie ook 09.16) (04.24) 

L'Eternel Etre (Brahma) est Poblation. Brahma est le beurre clarifie. 
L'oblation est versee par Brahma dans le feu de Brahma. Brahma sera 
realise par celui qui considere tout comme (une manifestation en) un acte de 
Brahma. (4.24) 
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(*i 34) 




na fii jnanena gabrtfam 

pabttram ifja bftpate 

tat tibapam poga-sainsi&btjafj 

feaUnatmant bin&ati 
£438) 



«a ~ nothing; hi - truly, verily; jnanena - as knowledge; sadrsam — like; 
pavitram - pure, perfected, sanctified; r'/za ~ in (this world, on earth); vidyate - 
is; to? — that; svayam - himself, oneself; yoga — yoga; samsiddhah — he who is 
mature; yoga-samsiddhah - perfected in yoga; kalena - in time, in course of 
time; atmani — in himself; vindati — enjoys. 

Nothing on earth is as purifying as knowledge. He who is perfected by Yoga 
finds this in time of his own accord in himself and by himself. (See also 4.31, 
5.06, and 18.78) (4.38) 

Er is in deze wereld niets zo verheven en zuiver als bovennatuurlijke 
kennis. Deze kennis is de rijpe vrucht van alle mystiek. En wie haar 
verworven heeft, zal spoedig in zichzelf de vreugde van het zelf ervaren. 
(Zie ook 4.31, and 5.06, 18.78). (4.38) 

En verite, il n'y a pas de purificateur plus grand dans ce monde que Jnana, 
la vraie connaissance du Supreme Etre (Para-Brahma). Celui qui devient 
purifie par Karma-yoga decouvre la connaissance au-dedans, evidemment 
en temps opportun. (4.38) 
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<m*) 




Bfltinpae'as' tu maJja-baljo 

buljfefjam aptum apogatafj 

yoga-pnkto mumr urafjma 

na rinnauljigacdjatt 



sannyasah —renunciation; tu — but; maha-baho — O mighty-armed, Arjuna; 
duhkham — hard; aptum - to attain; ayogatah — without the practise of yoga; 
yoga-yuktah — one engaged in yoga, well-versed and integrated; munih - Muni, 
a Sage; brahma — Brahman; na cirena - soon, quickly, without delay; 
adhigacchati - reaches, goes, attains. 

Hard to attain is renunciation, O mighty-armed {Arjuna) without the 
practise of Yoga. A sage well-versed and integrated in Yogic exercise (yoga- 
yukta) soon reaches Brahman. (See also 4.31, 4.38 and 5.08) (5.06) 

Tenzij men in toegewijde dienst is van de Heer, kan louter verzaken van 
activiteit iemand niet gelukkig maken. De wijzen echter, die gelouterd zijn 
door toegewijde werken, bereiken onverwijld Nirvana. (Zie ook 4.31, en 
4.38) (5.06) 

Mais la vraie renonciation (Samnyasa), O Arjuna, est difficile a atteindre 
sans Karma-yoga. Le sage equipe de Karma-yoga atteint rapidement 
Brahma. (5.06) 
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fnafnnanp abfjapa fear main 
s'angam tpafettoa feavoti pal) 

Update ita sa papma 

pafcma-patram foamtifjasa 

(5,10) 



brahmani - in Brahman; adhaya - having placed; karmani — actions; sangam — 
attachment; tyaktva - having abandoned, giving up; tore?/ - acts, performs; ya/z 
— who; lipyate — is tainted, affected; na - not, never; so/* — he; papena — by sin; 
padma-patram - lotus pedal, leaf; iva — like; ambhasa — by the water. 

He who acts, offering all actions to Brahman (?/*<? Supreme, the Self-existent), 
abandoning attachment, is not affected by sin, as a lotus pedal by water. 

(5.10) 

Wie zijn taak doet zonder eraan gehecht te zijn en de baten hiervan 
overdraagt aan de Allerhoogste, is niet onderhevig aan de terugslag van 
zondig doen en laten, zoals een lotusbloem niet aangeraakt wordt door het 
water. (5.10) 

Celui qui accomplit tout travail comme une offrande au Seigneur - 
abandonnant tout attachement egoi'ste aux resultats - n'est pas affectee par 
la reaction Karmique ou le peche, comme une feuille de lotus n'est jamais 
mouillee par l'eau. (5.10 
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U<3°) 




po mam paspatt sarfcatra 
sarbam ca mapt pagpatt 

taspaijam na pranatfpamt 

*a ca me na pranaspati 

(6.30) 



yah — whoever; mam — Me; pasyati — sees; sarvatra — everywhere; sarvam - 
everything, all; ca — and; may/ — in Me; pasyati — sees; tasya — for him; a/zara - 
- 1; na — not; pranasyami — am lost; sah — he; c« - and, also; me — to Me; na - 
not, nor; pranasyati — is lost. 

He, who sees Me everywhere, and sees everything in Me, for him I am not 
lost, nor is he lost for Me. (6.30) 

Voor wie Mij overal ziet en alles in Mij ziet, ben Ik nimmer verloren, noch 
is hij ooit verloren voor Mij. (6.30) 

Ceux qui Me voient en tout et qui voient tout en Moi, ne sont pas separes de 
Moi, et Je ne suis pas separe d'eux. (6.30) 
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(7/16) 




catur-bibija tiljajante mam 

janafj tfufertuto 'rjuna 

arto jtjnasur artfjartljt 

jnant ca tjfjaratarsatjija 

(7.16) 



catuh-vidhah — four kinds of; bhajante — worship; mam — unto Me; janah - 
people, persons; su-krtinah - virtuous, those who are pious; arjuna — O Arjuna; 
artah - the afflicted, the distressed; jijnasuh — the seeker of knowledge; artha- 
arthi - the seeker of wealth, one who desires material gain; jnani -the wise; ca - 
and, also; bharata-rsabha — O great one amongst the descendants of Bharata, O 
lord of the Bharatas, Arjuna. 

Fourfold are the virtuous people who worship Me, O Arjuna, the afflicted, 
the ones who look for knowledge, the ones who strive for gain (self- 
interested), and the men of knowledge (the learned, the wise), O best of the 
Bharatas (Arjuna). (See also TR 1.21.03) (7.16) 

O Arjuna, vier soorten vrome lieden bewijzen me toegewijde dienst - de 
verdrietige, hij die rijkdom begeert, de nieuwsgierige en hij die naar kennis 
van het Absolute zoekt. (7.16) 

Quatre types d'etres vertueux M'adorent ou Me cherchent, O Arjuna. lis 
sont : ceux qui sont affliges, ceux qui cherchent la Connaissance de Soi, 
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ceux qui cherchent la richesse et les illumines qui ont experimente le 
Supreme. (7.16) 



^n *hwim^ ^mcm-mi sura?* i 



(7/19) 







toaijunam jattmanam ante 
jnanatmn mam prapabpate 

tmtfubebafj gartmm ttt 

ga mafjatma gu-tmrlatjfjafj 

(7.19) 



bahunam - of many; janmanam - of many (repeated) births, repeated births (and 
deaths); ante - in the end, at the close, after; jnana-van -the man of knowledge, 
the wise; mam — unto Me; prapadyate - takes refuge, approaches, surrenders; 
vasudevah - Vasudeva, Krsna; sarvam - all, everything; iti — thus; sah — that; 
maha-atma - the noble soul, the great soul; su-durlabhah — very rare to see, 
very hard to find. 

At the close of many births, the man of knowledge takes refuge in Me, 
concluding that Vasudeva' s son {Krsna) is all. Such a noble soul (Mahatma) 
is very rare. (7.19) 

Na vele geboorten komt de verlichte, die vervuld is van wijsheid tot Mij (of 
Verhevene Wezen). Zo een grote ziel is uiterst zeldzaam. (7.19) 
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Apres de nombreuses naissances l'illumine sejourne en Moi realisant que 
tout est, en effet, Ma manifestation (ou du Supreme Etre). Une ame aussi 
grande est tres rare. (7.19) 







abpaktam fcipafetim apanuam 

inanpante mam atmtibfjapafj 

param iJjabam ajananto 

mamaljjpayam : anuttamam 

(7.24) 



avyaktam - the Unmanifested; vyaktim - having manifestation; apannam - come 
to; manyante — think; mam — Me; abuddhayah - the foolish ones; param - 
highest, supreme; bhavam — nature; ajanantah - not knowing; mama — My; 
avyayam - immutable, imperishable; anuttamam — the finest, superior. 

The foolish ones think I am the Unmanifested, as having manifestation, 
knowing not My supreme nature, immutable and superior. (7.24) 

Onverstandige lieden, die Mij niet kennen, denken dat Ik deze gedaante en 
persoonlijkheid heb aangenomen. Als gevolg van hun geringe kennis, weten 
ze niets van Mijn hogere natuur, die onveranderlijk en hoog verheven is. 
(Zie ook 15.16) (7.24) 

Les ignorants - dans Pimpossibilite de comprendre Ma forme (ou existence) 
immuable, incomparable, incomprehensible, et transcendante, assume que 
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Je, le Supreme Etre (Para-Brahma), suis informe et prend la forme ou 
incarne. (7.24) 

4 Tf ^ifq FR^rra <*Mc^t! cbc^cHHJ 




pain pam bapt s'maran Wjabam 
tpajatp ante fealebaram 
tarn tarn daaiti Hauntepa 
afatia tab-bfjatoa-t)fjabttafj 

(8.06) 



yam yam - which, whatever; va - or; api — even; smaran — remembering; 
bhavam — nature; tyajati - leaves, gives up, passing; ante — in the end; 
kalevaram — the body; tarn tarn - similar, to that; eva — only; eti — goes; 
kaunteya — O son of Kunti, Arjuna; sada - constantly, ever, always; tat — that; 
bhava — state of being, object, form; bhavitah - remembering; tad-bhava- 
bhavitah - thinking of that object. 

On whatever form {bhava) a man thinks about at the time of passing, that 
alone does he accede, O son of Kunti {Arjuna), because he has ever been 
engaged in the thought thereof. (8.06) (See also ChU 3.14.01) (8.06) 

De zijnstoestand die men zich bij het verlaten van het lichaam herinnert, 
zal men voorzeker weer bereiken. (8.06) 

A quelque objet quelqu'un pense au moment de quitter le corps a la fin de 
la vie, celui-ci atteint cet objet, O Arjuna, a cause que la pensee est 
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constamment absorbe sur l'objet (celui-ci se souvient de l'objet a la fin de la 
vie et Paccomplit). (8.06) 







tasntat ftirtoegu kalcsu 

mam anusmara putiftpa ca 

mapp avpita-mano-tni&bfrit 

mam etoaistfipagp asamgapafj 

(8.07) 



tasmat — therefore; sarvesu — at all; kalesu — times; mam — Me; anusmara - 
(go on) remembering; yudhya — fight; ca — and; mayi — unto Me; arpita — 
surrendering; manah — mind; buddhih — intellect; mayi arpita-manah-buddhih - 
with mind and intellect fixed on me; mam — to Me; eva — alone; esyasi — you 
will attain; asamsayah — beyond a doubt, without doubt, doubtless. 

Therefore, at all times only remember Me and fight. With mind and 
intellect fixed on Me, you will without doubt come to Me. (8.07) 

Denk daarom voortdurend aan Mij alleen, en strijd. Als uw verstand en uw 
vrede vast op Mij gevestigd zijn, zult ge tot Mij komen, daar is geen twijfel 
aan. (8.07) 

Par consequent, a tout instant, souviens-toi de Moi et accomplis ton devoir. 
Tu M'atteindras certainement si ton mental et intellect sont tou jours fixes 
sur Moi. (8.07) 
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anaitpa-retafj gatatam 
pa mam Bmaratt itttj^a^alj 

tatfpafjam BtiLiuijat) 



nttjpa-p!ikta£fjpa paajnaf) 
(6.14) 



ananya-cetah - thinking of nothing else at all, with the mind not thinking of any 
other object, without deviation of the mind; satatam - unceasingly, constantly, 
always; yah — who; mam — me; smarati — remembers; nityasah - regularly, 
daily (for a long time); tasya — to him; aham — I; su-labhah - easily attainable, 
very easy to achieve; partha — O son of Partha, Arjuna; nitya yuktasya - ever 
integrated, ever engaged, ever steadfast; yoginah - of yogi. 

Who bears Me in mind unceasingly, thinking of nothing else at all, to him I 
am easily attainable, O Partha (Arjuna), of this ever integrated yogi. (8.14) 

Ik ben gemakkelijk bereikbaar, o Partha (Arjuna), door de altijd 
toegewijde yogi die steeds op Mij denkt, zonder zijn gedachten op iets 
anders te richten. (08.14) 

Je suis facilement atteignable, O Arjuna, par le yogi inebranlable qui pense 
toujours a Moi et dont le mental ne se dirige pas ailleurs. (8.14) 
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3R3nf?^ra^t xrt ^ 1RT: M^MWcl I 




anan pas? rintapanto mam 

pe janalj paqwpasate 

tesam ntt ptjfji pufetanam 

poga-taemam foafjamp afjam 

(0.22) 



ananyah - without others, of no other, having no other object; cintayantah — 
thinking; mam — on Me; ye — who; janah - men, persons; paryupasate — 
worship; tesam — of them; nitya — always; abhiyuktanam — fixed in devotion; 
nit yabhi yuktanam - of the ever-united, ever perseveringly; yoga — yoga; 
ksemam — protection; yoga-ksemam - providing gain and security, the supply of 
what is not already possessed, and the preservation of what is already possessed; 
vahami — carry; aham — I. 

To those who meditate on Me alone, thinking of no other, worshipping Me, 
ever perseveringly, I provide gain and security. (9.22) 

Maar wie Mij toegewijd aanbidden en op Mijn bovennatuurlijke gedaante 
mediteren, schenk Ik wat ze missen en laat Ik behouden wat ze hebben. 

(9.22) 

Je prends personnellement soin a la fois du bien-etre spirituel et materiel 
des devots de fermete absolue, qui se souviennent toujours de moi et 
M'adorent ne visant que la contemplation. (9.22) 
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q^ 1JBJ Tfift rfr?T ^t ^ *&&! Wf^fo I 



JKMWH: II 

(9/26) 




patram puspam pftalam to pam 

pa me bjjafetpa prapatdjati 

tab afjam trljafttp-upafjrtam 

atfrtami prapatatmanaf) 

(9.26) 



patram — a leaf; puspam — a flower; phalam — fruit; toyam — water; ya/z — 
whoever; me — to Me; bhaktya — with devotion; prayacchati - offers, gives; tat 
— that; a/zara — I; bhakti-upahrtam — offered with devotion; asnami - (eat) 
accept; prayata-atmanah — from the pure-minded, from the self-conquered. 

Whoever with devotion (bhakti) gives Me a leaf, a flower, a fruit, water, that 
do I accept, from the self-conquered, for it was devotion that made the 
offering. (See also BP 10.81.04) (9.26) 

Als men Mij met liefde en toewijding een blad, een bloem, fruit of water 
offert, zal Ik het aanvaarden. (9.26) 

Quiconque M'offre une feuille, une fleur, un fruit, ou de l'eau avec 
devotion ; J'accepte et mange cette offrande de devotion venant d'un coeur 
pur. (9.26) 
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man-mana Wjaba 

mab-totjafcto 

mab-j>aji mam 

namasburu 

mam Dbatgfjpasi 

imltftiatoam 

atmamam 

mat-parapanaf) (9.34) 




mat-manah - on Me fix your mind, with mind filled with Me, always thinking of 
Me; bhava — become; mat — My; bhaktah — devotee; mat — My; yaji — 
sacrificer; mam — to Me; namaskuru - prostrate, bow down; mam — to Me; eva - 
- alone; esyasi — you will come; yuktva - being integrated, being absorbed, 
having united; evam — thus; atmanam - the self; mat-parayanah - taking Me as 
the Supreme Goal. 

On Me fix your mind; be devoted to Me; sacrifice to Me; prostrate to Me. 
Having made yourself integrated in Me, taking Me as the Supreme Goal, 
you shall certainly come to Me. (9.34) 

Denk onafgebroken aan Mij, bewijs Mij eer en aanbid Mij. Als jij volkomen 
in Mij opgaat, zult jij zeker tot Mij komen. (9.34) 

Fixe ton mental sur Moi, sois Mon devot, adore-Moi, et incline-toi devant 
Moi. Ainsi, uni a Moi en Me mettant comme dessein supreme et seul refuge, 
tu M'atteindras certainement. (9.34) 



34 







afjam sarbas'pa prabtjaba 
mattalj &u*bam prabartate 
itt matba hJjajante mam 
tmtrfja bljaba-ftimanbttafy 
(10.08) 



a/zara ~ I; ^arva^ya — of all; prabhavah — the source, the origin; mattah — from 
Me; sarvam — everything; pravartate - evolves, emanates; iti — thus; matva — 
knowing; bhajante — worship; mam — Me; budhah — the wise; bhava- 
samanvitah — perseveringly. 

I am the origin of all; all things evolve from Me: this knowing, the wise 
commune perseveringly with (bha-j) Me. (See also RV 8.58.02) (10.08) 

Ik ben de oorsprong van alien; alles komt uit Mij voort; dit begrijpend, in 
aanbidding verzonken, aanschouwen de wijzen Mij (het Zelf). (10.08) 

Je suis l'origine de tout. Tout emane de Moi. Comprenant cela, les sages 
M'adorent avec amour et devotion. (10.08) 
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mat-fearma-fern mat-paramo 

mab-Wjafetalj sanp-barjitaf) 

itidmiraf) *artoi-f)f)ute£u 

palj s'a mam eti $)antaiba 

(IU55) 



mat-karma-krt - perform actions for Me; mat-paramah - looks on Me as the 
supreme, considering Me as the Supreme, making me your highest goal; mat- 
bhaktah - is devoted to Me, being loyal in love to Me; sanga-varjitah - is freed 
from attachment, being unattached; nirvairah — without an enmity, without 
hatred; sarva-bhutesu - towards all creatures, for any being at all, for all 
contingent beings; yah — who; sah — he; mam — to Me; eti — comes; pandava - 
O Pandava, O son of Pandu, Arjuna. 

Perform actions for Me, and make Me your highest goal, be loyal in love 
(bhakta) to me, be unattached, have no hatred for any being at all: for all 
who do so come to Me, O Pandava (Arjuna). (See also 8.22) (11.55) 

Mijn dierbare Arjuna, hij die handelingen verricht om Mijnentwil, hij voor 
wie Ik het hoogste heil ben, hij die Mij is toegewijd, bevrijd van alle 
gehechtheid, zonder haat jegens welke mens dan ook, hij zal tot Mij komen. 
(Zie ook 8.22) (11.55) 
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Celui qui accomplit toutes les actions pour Moi, et qui Me considere comme 
le dessein supreme ; qui est mon devot, qui n'a pas d'attachement, et qui 
n'a d'hostilite pour aucun etre, M'atteint, O Arjuna. (11.55) 



W$Q TFT 3TT£n^T TTfa ^fi| ft^W I 




m i c) 



mapp eba mana abfjatsba 
mapi tm&bfrim mbesapa 
nfoasispasi mapp etoa 

ata uvbljfoam m samsapaft 
(12.08) 



may/ ~ on Me; eva — certainly; manah — mind; adhatsva — fix; mayi - in Me; 
buddhim - (your) intellect; nivesaya - abode, place; nivasisyasi — you will live; 
mayi — in Me; eva — alone; atah urdhvam - hereafter, thereafter; na - not, 
never; samsayah — doubt. 

Fix your mind on Me only, and let your intellect dwell within Me; then in 
very truth {eva) you will abide hereafter in Me alone. (12.08) 

Daarom, vestig uw gemoed op Mij, en laat uw intellect op Mij alleen 
vertoeven door meditatie en contemplatie. Hierna zult jij zeker in Mij 
verblijven. (12.08) 

Fixe ton mental sur Moi, et laisse ton intellect demeurer en Moi seul (par la 
meditation et la contemplation). Apres, tu m'atteindras certainement. 
(12.08) 
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^t ~o%% ^j^i I^t *r^t*ii 

samam i&uljesu bfjutesfu 

tistliairtam piamrsTiaram 

binaspatsti aiiiitaspantant 

pafj paspati sa pajfpati 

(13.27) 




samam — equally; sarvesu - (in) all; bhutesu - in beings, in contingent beings; 
tisthantam - abiding, residing; parama-isvaram — the Supreme Lord; vinasyatsu 
- among the mortal, among the perishing, in the destructible; avinasyantam - 
among the immortal, the unperishing; yah — who; pasyati — sees; sah — he; 
pasyati — indeed sees. 

He who sees the Supreme Lord abiding ever the same in all contingent 
beings, immortal in the mortal, he indeed sees. (13.27) 

Hij die dezelfde eeuwige Verhevene Heer ziet als het onvergankelijke in het 
vergankelijke, gelijkelijk verblijvend in alle schepselen, ziet de dingen zoals 
ze zijn. (13.27) 

A 

Celui qui voit le meme Eternel et Supreme Seigneur demeurant en tant 
qu'Esprit (Atma), equitablement present dans chaque etre mortel, voit 
vraiment. (13.27) 
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■qt ^ ^t5oErfi|^|^U| %4Rb4t^)H ^ct I 

(r*i«) 

mam ca po Watilj it anna 

bfjafeti-pognta debate 

#a sunan samatitpaitan 

tirafjma-tjijupapa feaipate 

14.26) 




mam — Me; ca — and; yah — who; avyabhicarena - unswerving, without fail; 
bhakti-yogena - (with) yoga of devotion; sevate - do honour, serves; sah — he; 
gunan - constituents, Gunas, the modes of material nature; samatitya - passing 
beyond; etan — these; brahma-bhuyaya - becoming Brahman; kalpate - is fit. 

And, as to him who do Me honour with unswerving Yoga of devotion, 
passes beyond the constituents {Gunas), fit for becoming Brahman. (See also 
7.14 and 15.19) (14.26) 

Wie zich volledig verbindt in toegewijde dienst en in geen enkele 
omstandigheid ten val komt, ontstijgt onmiddellijk aan de geaardheden der 
materiele natuur en bereikt Nirvana of verlossing. (Zie ook 7.14 en 15.19) 
(14.26) 

Celui qui M'offre le service avec amour et une devotion infaillible traverse 
les trois modes de la nature materielle, et devient digne de Brahman - 
nirvana. (14.26) 
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*FT: ^JTH? ^FT WW^ ^ I 



SitrtmtfM rafjam ftrbt sarin toisto 
tnattafj smrttrjrtanam aporjanam ca 
ucftais ca sarturir afjam tttii bebpc 

btbattta-tub brba-titb ttoa caijam 
(15.15) 



sarvasya — of all; ca -- and; aham — I; /zrdz — in the heart; sannivistah - 
dwelling, seated, situated; mattah — from Me; smrtih — memory; jnanam — 
knowledge; apohanam - non-attendance; ca — and; vedaih — by the Vedas; ca — 
and; sarvaih — all; aham — I; eva — even; vedyah - to be known; vedanta-krt — 
the maker of the Vedanta; veda-vit — the knower of the Vedas; eva — even; ca — 
and; aham — I. 

I make My dwelling in the hearts of all: from Me are memory and 
knowledge, as well as their non-attendance. It is I who am to be known by 
means of all the Vedas. I am the maker of the Vedanta, and also the knower 
of the Vedas. (See also 6.39) (15.15) 

Ik woon in ieders hart en van Mij komen geheugen, kennis en vergetelheid. 
De bedoeling van alle Veda's is dat men Mij leert kennen. Ik ben voorwaar 
de schrijver van de Vedanta en degene die de Veda's doorgrondt. (Zie ook 
6.39) (15.15) 

Je siege dans le psychisme interieur de tous les etres. La memoire, la 
Connaissance de Soi, et la dissipation du doute et des notions injustes (en 
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arguant sur l'Eternel Etre ou en extase (Samadhi)) viennent de Moi. Je suis 
en verite ce qui doit etre connu (par l'etude) dans tous les Veda. Je suis, 
vraiment, l'auteur du Vedanta, et le Connaisseur des Vedas (15.15) 



^Jm: cEta^«n WfaWW&loW <3^ II 

tri-ttftfyam uarafeaspebam 

bbaram uasanam atmanafj 

feamaf) ferobfjatf tattja loMjast 

tasmab etat trapam tpajct 

(16.21) 




tri-vidham - triple, of three kinds; narakasya — of hell; idam — this; dvaram — 
gate; nasanam — destructive; atmanah — of the self; kamah — lust; krodhah — 
anger; tataa — also; lobhah — greed; tasmat — therefore; eta? -- these; trayam — 
three; tyajet- (one) must give up, (one) should abandon, avoid. 

Triple is the gate of this hell, destructive of the self: lust, anger, and greed. 
Therefore, avoid these three. (See also MB 5.33.66) (16.21) 

Er zijn drie poorten die toegang geven tot deze hel - lust, woede en 
hebzucht. Ieder verstandig mens dient zich hiervan af te wenden, want ze 
leiden de ziel omlaag. (16.21) 

La convoitise, la colere, et Pavidite sont les trois portes de l'enfer qui 
menent a la ruine (ou l'esclavage) de l'individu. C'est ainsi que nous devons 
(apprendre) de renoncer a ces trois. (16.21) 
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attubutp-ttaram 

toafepam sfatyam 

pripa-ljitam ta pat 

£ Ua of) j>a pat ij patfanam 

catba ban-mapant 

tap a urpate 

(17.15) 



anudvega-karam - serenity of mind; vakyam - speech, words; satyam — truthful; 
priya - dear, pleasant; hitam — beneficial; ca — and; ya? — which; svadhyaya 
abhyasanam - the practice of sacred recitation; ca — and; eva — also; va£- 
mayam — of the tongue (speech); tapah — austerity; ucyate — is said to be, is 
called, is termed. 

Words that do not cause offence, that are truthful, pleasant and beneficial, 
and also the practice of sacred recitation, are termed the penance of the 
tongue (or, the word). (17.15) 

Het gesproken woord, dat geen ergernis wekt, dat waar, aangenaam en 
weldadig is, en de gewoonte de schriften te bestuderen, noemt men de ascese 
van de spraak. (17.15) 

La parole qui n'est pas offensif, qui est vraie, agreable, benefique, et est 
utilisee pour l'etude reguliere des ecritures est appelee l'austerite de la 
parole. (17.15) 
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rRTt ^t rf^cft ?TT^T Hf^ AJHtHMJI 




(Ul ^) 



hbafefpa mam ahfjijanatt 

patian pas' tasmt tatttiaraf) 

tato main tattbato juatba 

totsaU tab-anantaram 

(18.55) 



bhaktya - by supreme (highest) devotion; mam — Me; abhijanati - he realises 
Me, knows Me; yavan — what; yah ca asmi — as I (really) am; tattvatah — in 
truth; tatah — then; mam — Me; tattvatah — in truth; jnatva — knowing; visate — 
he enters; tat-anantaram - immediately (into the 'That') into the Supreme. 

By supreme devotion {meaning, love and loyalty) he realises Me as I really 
am, who and what I am. Then, knowing Me in truth, he immediately enters 
into the Supreme {he enters into 'That'). {See also 5.19) (18.55) 

Door toewijding leert hij Mij in essentie kennen, wie en wat Ik ben; Mij 
aldus in essentie kennend, gaat hij zonder verwijl op in het koninkrijk 
Gods. (Zie ook 5.19) (18.55) 

Par la devotion on comprend vraiment ce que Je suis et qui Je suis 
d'essence. M'ayant connu dans Mon essence, on entre immediatement en 
Moi. (18.55) 
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fagf?r I 



ufcaral) Barba-fcfjutanain 
Jjvd-Dcse 'rjuua tistfjatt 

Mnamapau saiba-fjfmtam 

pantraniMjaui mapap 

(18.61) 



isvarah — the Lord; sarva-bhutanam — of all contingent beings; hrt-dese — in 
the heart; arjuna — O Arjuna; tisthati — dwells; bhramayan - making to whirl; 
sarva-bhutani — all contingent beings; yantra arudhani - fixed in a machine; 
mayaya - illusive power. 

The Lord dwells in the region of the heart of all contingent beings, O 
Arjuna, and by His illusive power (Maya) making them all whirl as if fixed 
in a machine. (18.61) 

De Verhevene Heer zetelt in ieders hart, O Arjuna, en bestuurt het doen en 
laten van alle levende wezens, die zich in het lichaam als het ware in een 
mechaniek bevinden, dat gemaakt is van de materiele energie. (18.61) 

Le Seigneur (ou Isvara) demeure dans le psychisme interieur de tous les 
etres, O Arjuna, occasionnant tous les etres d'actionner (ou, travailler a 
leur Karma) par Sa force de Maya comme s'ils etaient (des marionnettes du 
Karma) montes sur une machine. (18.61) 
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gaitoa-bJjavman paritpajpa 
mam efeam saranam to raja 

aJjam tbam saitia-papetjfjpo 

mofc&ipitfpami ma sucai) 

(18.66) 




sarva-dharman — all other dharmas (duties); parityajya — forsaking; mam — to 
Me; ekm — only; saranam — refuge; vraja — take; a/zam — I; tvam — you; sarva 
papebhyah — from all evils; moksayisyami — will deliver; ma — not; swca/z - 
grieve. 

Forsaking all other dharmas {duties), turn to Me, your only refuge, for I will 
deliver you of all evils. Do not grieve. (18.66) 

Laat alle vormen van geloof voor wat ze zijn en geeft u slechts aan Mij over. 
Ik zal u verlossen van de terugslagen van al uw zonden. (18.66) 

Mettant tout le Dharma sur le cote, abandonne-toi completement a Ma 
volonte (avec foi et douce contemplation). Je te libererai de tout peche (ou, 
des liens de Karma). N'aie pas de peine. (18.66) 
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pa to am patamam 
guijpam rnab-tjftafetesiij 

Wjafetim majn param 

ferttrn niam 
ebattffjpatp asarntfapaf) 

(18.66) 



ya/z ~ who; /dam ~ this; paramam — supreme; guhyam - secret (knowledge); 
mat bhaktesu - to my loving devotees; abhidhasyati — impart; bhaktim — 
devotion; mayi — to Me; param - highest (supreme); krtva — showing; mam — to 
Me; eva — even; esyati - will come; asamsayah — without doubt. 

But whoever shall impart to My loving devotees this supreme secret 
knowledge, showing the highest devotion (bhakti: love and loyalty) to Me, 
will come and reach Me without doubt. (18.68) 

Wie dit verheven geheim aan de toegewijden onthuld komt voorzeker tot 
toegewijde dienst en zal tenslotte tot Mij terugkeren. (18.68) 

Celui qui propagera le supreme secret de la philosophic (ou, la connaissance 
transcendantale de la Gita) parmi Mes devots, accomplira pour Moi le plus 
haut service devotionnel, et Me viendra certainement (atteindra Parama 
Dhama). (17.68) 
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(W I &6) 



patra pogetftmraij fersfuo 

ptva partfjo tiftanur-trfjaraf) 

tatra £rir bijapo bfjutir 

Mjruba nittr mattr mama 

(IS. 78) 



yatra — whenever; yoga-isvarah — the Lord of yoga; krsnah — Krsna; ya?ra — 
wherever; parthah - Partha, the son of Partha; dhanuh-dharah - the archer, the 
carrier of the bow and arrow; ta?ra — there; srih — prosperity; vijayah — victory; 
bhutih — happiness; dhruva — firm; nitih — morality; matih mama — my opinion. 

Whenever Krsna, the Lord of Yoga is; wherever is Partha (Arjuna) the 
Archer, there is prosperity, victory, happiness, and firm morality, this is my 
conviction. (18.78) 

Overal waar Krishna, de Heer van yoga, of Dharma in de vorm der 
schrifturen, en Arjuna met de wapens van plicht en bescherming zullen 
zijn; zal er eeuwige voorspoed, overwinning, geluk en moraliteit wezen. Dit 
is mijn overtuiging. (18.78) 

Samjaya dit : La ou seront Krishna, le Seigneur du yoga (dans la forme des 

r r 

ecritures (Sastra)), et Arjuna avec ses armes (Sastra) du devoir et 
protection, la aussi, seront prosperity, fortune, victoire, bonheur, et 
moralite. Ceci est ma conviction. (18.78) 
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*ft:3*<l^ ?ft:3*?R^ ^^acWl 

3* snftr: m$\t STrf^T: 

Hariti AUM tatsat Harifc AUM tatsat Hari*i AUM tatsat 

Sri Krsnarpanam astu subham bhuySt. 
AUM Santih £anti*i Sintih 

This is offered to l^rd Sri Krsna. May He bless us 
all with goodness, prosperity, and peace. 




Harih AUM tatsat Harih AUM tatsat Harih AUM tatsat 

r 

Sri Krsnarpaiiam astu subham bhuyat. 

AUM Santih Santih Santih 

This is offered to Lord Sri Krsna. 

May He bless us all with 

Goodness, prosperity, and peace. 

Harih AUM tatsat Harih AUM tatsat Harih AUM tatsat 

r 

Sri Krsnarpanam astu subham bhuyat. 
AUM Santih Santih Santih 

Het boek is aan de Heer Sri Krishna geschonken. Moge Hij ons alien zegenen met 

goedheid, voorspoed, en vrede. 
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Harih AUM tatsat Harih AUM tatsat Harih AUM tatsat 

Sri Krsnarpanam astu subham bhuyat. 

AUM Santih Santih Santih 

r 

Ceci est offert au Seigneur Sri Kr§na. Puisse t'll nous 
Benir tous avec bonte, prosperite, et paix. 



49 



Sanskrit Transliteration and Pronunciation Guide 

Sanskrit is one of the world's most ancient languages and is derived from the 
same proto mother language as Latin and Greek so many of the words are 
common.. In this manuscript Devanagari characters are transliterated along the 
scheme adopted by the International Congress of Orientalists (ICO) at Athens in 
1912. There are fifty-two (52) alphabets in the Sanskrit language. Forty-nine 
(49) most usual alphabets are given below. The alphabet 'a' at the end of 
English transliteration of Sanskrit words should be pronounced very softly, or 
should not be generally pronounced at all; but never pronounced as "a", except 
in Sanskrit poetry or in chanting. As an example, the word "Rama" should be 
pronounced as Raam, not as Rama or "Raamaa", except in chanting. 

All Sanskrit sounds are pronounced at one of five different points of contact in 
the mouth, as indicated in the diagram below. 

The word "alphabet" is not usually applied to Sanskrit or other Indian languages. 
There is a subtle difference between the notion of "alphabet" and the "aksharas" 
as the letters of Sanskrit are called. When we think of the word "alphabet" we 
normally think of the letters of the language and a name given to each letter to 
identify it. In most languages the letters of the alphabet have names which may 
give a clue to the sound associated with the letter. In Sanskrit and other Indian 
languages, there is no specific name given to the letters. The sound the letter 
stands for is actually the name for the letter. In a phonetic language reading 
becomes easy since the reader will be reading out the letters by uttering the 
sound associated with the akshara. More information on this is given in a 
separate section on Sanskrit and Phonetics. 
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O Gullur.il 

O Palatal 
O Cwdwal 

O l>ir>l.ll 
Labial 

The chart below shows the first twenty-five consonants. Each row lists all the 
sounds that are pronounced at a given point of contact. The "a" is addede for the 
sake of pronunciation. 



Velar 


kanthya 


ka 


kha 


ga 


gha 


na 


Palatal 


talavya 


ca 


cha 


ja 


jha 


na 


Retroflex 


Murd- 
hanya 


ta 


tha 


da 


dha 


na 


Dental 


dantya 


ta 


tha 


da 


dha 


na 


Labial 


osthya 


pa 


pha 


ba 


bha 


ma 



• The first row lists all the sounds said in the throat, referred to as "velar". 
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• The second row lists the "palatal" sounds, with the tongue touching the 
soft palate, at the top of the mouth. 

• The third row lists the "retroflex" sounds, so called because they curl the 
tip of the tongue upward toward the head, with the tongue touching the 
hard palate - the ridge behind the upper teeth. 

• The sounds in the fourth row are pronounced with the tongue flat and the 
tip of the tongue touching the point at which the upper teeth meet the 
gums. 

• The sounds in the fifth row are pronounced with the lips. 

You will notice that the third and fourth rows are very identical. The only 
difference between them is the point of articulation, and that is, the place where 
the tongue touches the upper part of the mouth. 



Gutterals 

The first group of consonants are the gutterals. 



3> *sr *r *r 5 



— i — 1 — 

ka kha ga gha na 



i 



3> sounds like the first sound in cup. 
^sTis the aspirated form of 3>. 
?T sounds like the 'g' in gum. 
ST is the aspirated form of *T. 
& sounds like the ng in finger. 

Palatals 

The second group consists of the palatals. 
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*r 


T5 


3T 


?T 


3T 


ca 


cha 


ja 


jha 


na 



*T sounds like chair. 

t£ is the aspirated form of ^ 

oT sounds like the 'j' in jar. 

^Tis the aspirated form of of. 

sounds similar to the last syllable of the Spanish word 
3T espana, where the 'n' has the combination sound of the 
English 'n' and 'y' . 

Cerebrals 

The third group of consonants are the cerebrals. 



z 


Z 


S 


Z 


ur 


ta 


tha 


da 


dha 


na 



Z sounds similar to the 't' in taylor. 

Z is the aspirated form of Z. 

5" sounds similar to the 'd' in day, differ, etc. 

Z is the aspirated form of 5". 

UT sounds similar to the 'n' in fund. 
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Dentals 



The fourth group is made up of the dentals. 



cT 


*r 


5 


*r 


ST 


ta 


tha 


da 


dha 


na 



cT sounds like the first sound in thirty. 

STis the aspirated form of rf. 

c* sounds like the first sound in thus. 

*Tis the aspirated form of c£. 

5T sounds like the 'n' in null, name, etc. 

Labials 

The fifth group of consonants are the labials. 



V 


V> 


«r 


*r 


*T 


pa 


pha 


ba 


bha 


ma 



*T sounds like the 'p' in pun. 
*J> is the aspirated form of *T. 
^ sounds like the 'b' in butter. 
£T is the aspirated form of 3". 
JT sounds like the 'm' in man. 
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^T a WT a Alphabet Sanskrit 

f.'i f i 



■ 

3Tr 5f ? ^! 

^ e ^ ai 



- 
11 

au 



<n am vl * ah 

* 

^ka ^"kha ^ ga ^ gha ¥" Ha 

^T ca W cha W j a ^FTjha ^T 

H" ta 3" tha ^ da <s dha W 

ta ^T tha ^ da ^T dha *T 

T pa *B" pha ^ ba ^T bha ^ ma 

^T ya T ra ef la ^T va 

^T sa W sa TT sa |T ha 
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na 



na 



na 



The Consonants 

The consonants in Sanskrit are known as "vyanjanani" and total thirty-three in 
number, though in recent times, a few additional ones have been included to 
support some frequently used syllables. 

The consonants are grouped into six groups. The first five have five consonants 
each and the last one has eight. The grouping is based on the natural ordering of 
sounds such as gutterals, palatals, etc. 

An interesting observation is that the letters of Sanskrit are given names exactly 
matching the sound they represent. A consonant derives its name from the sound 
when the basic vowel "a" is sounded with the consonant. In Sanskrit and in other 
Indian languages, each consonant has a generic form in which its pronounciation 
will not have any vowel sound associated with it. The generic form is required 
when more than one consonant is used in forming syllables and there are many 
such combinations in Sanskrit. It was common practice to introduce the 
consonants to the children learning the language, not in their generic form but in 
the form where they are used with the first vowel "a". The writing system in 
Devanagari has a representation for the generic form of a consonant through the 
use of a special mark written at the bottom of the consonant's familiar 
representation. This mark is known as the "nether stroke" or the "halanth". 

Let us look at the first consonant. 3> (ka) 

The generic form of 3> is 3>. The nether stroke O is attached below the letter 3v 
Now, the familiar form of a consonant in Sanskrit is the form when it is sounded 
with the first vowel, ie: 3TT. Thus 3> + 3TT = ^ 

Producing a consonant in its generic form requires that no vowel sound be added 
to the generic consonant sound. The generic sound is quite similar to the sound 
associated with a basic phoneme corresponding to a consonant in English. For 

the consonant 3> the associated generic sound will be like the ending syllable of 

words "lake", "bake", etc. 

A pure consonant is linguistically defined to be one without any vowel attached 
to it. Consonants can be meaningful in practice only when uttered along with a 
vowel. Ancient linguistic scholars referred to vowels as "life giving" aksharas 
while the consonants were likened to the body. 

56 



It is common practice to introduce the consonants to the student, in the form 
where the first vowel 3TT forms the syllable with the generic sound of the 

consonant. Thus the student learns that 3> is pronounced like the first sound of 
"cup". In India, children are often taught the aksharas in this manner. 



Consonants 
























^ 


ka 


[kA] 


^ 


kha 


[k h A] 


*T 


ga 


[0A] 


EJ 


gha [gS\] 


^ 


ha 


[1JA] 


^ 


ca 


[CA] 


^ 


cha 


[C h A] 


^T 


ja 


[iA] 


3 


jha [/a] 


57 


ha 


[PA] 


z 


ta 


[tA] 


5 


tha 


[fA] 


^ 


da 


[ClA] 


s 


dha [tfA] 


IT 


na 


[H.A] 


c! 


ta 


[tA] 


V 


tha 


[tA] 


3 


da 


[dA] 


VT 


dha [d ft A] 


^ 


na 


[HA] 


^ 


pa 


[PA] 


^ 


pha 


[P h A] 


*f 


ba 


[ UA] 


*f 


bha [b ft A] 


^ 


rna 


[rriA] 


^ 


ya 


[JA] 


* 


ra 


[TA] 


c5 


la 


[IA] 


? 


va [ ua ] 










sa 
ha 


[CA] 
[flA] 


^5 


sa 


[§A] 
[[A] 


?T 


sa 


[ SA 1 













Conjunct consonants (see next page) 

There are about a thousand conjunct consonants, most of which combine two or 
three consonants. There are also some with four-consonant conjuncts and at least 
one well-known conjunct with five consonants. 

Writing the letters 
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3* 


+l5l 


*fr 


W 


TS 


tHI 


^ 


If* 


TM 


sfr 


m 


^T 


kka 


kkha 


kca 


kna 


kta 


ktya 


ktra 


ktrya 


ktva 


kna 


knya 


krna 


^ 


3J 


«N 


w 


U 


cj»L| 


% 


W 


«R 


^ 


<?4 


^ 


kya 


kra 


krya 


kla 


kva 


kyya 


ksa 


ksrna 


ksya 


ksva 


khya 


khra 


rq 


5T 


5Z[ 


57 


52f 


VR 


SZf 


5T 


1 


f 


13 


m 


gya 


gra 


grya 


ghna 


ghnya 


ghma 


ghya 


ghra 


rika 


rikta 


riktya 


rikya 


I 


w 


1 


W 


^ 


^J 


f 


n 


I 


I 


I 


3*T 


riksa 


riksva 


rikha 


rikhya 


riga 


hgya 


righa 


righya 


righra 


riria 


rina 


rirna 


^f 


^ 


-^ -^ 


If 


^H 


xEf 


^M 


3 


\Sf 


^1 


^ 


riya 


cca 


ccha 


cchra 


cna 


crna 


cya 


chya 


chra 


jja 


pa 


jna 


?T 


^ 


^f 


^ 


^ 


^ 


^f 


^f 


&& 


U 


^r 


? 


. jnya 


jrna 


jya 


jra 


jva 


nca 


ncrna 


ncya 


ncha 


nja 


njya 


tta 


Numerals 






















o 


? 


R 


^ 


V ■ 


A 


\ 


V3 


<S 


^ 


?° 


*|H 


^ 


la 


m 


^ "^H. 


q^ 


HH-i 


3^1 


H*H 


<4W 


sunya 


eka 


dvi 


tri 


catur pancan 


sas ; 


;aptan 


astan 


navan 


dasan 





1 


2 


3 


4 




5 


6 


7 


8 


9 


10 


The Vowels 





















In Sanskrit, the vowels form an independant group from the consonants. There 
are fifteen vowels which comprise five short ones, eight long ones and two 
support vowels. Among these fifteen, only thirteen are in normal use these days. 

The vowels are called "swaras" in Sanskrit. 
Short Vowels 



3T 


? 


J 


3t 


*? 


a 


i 


u 


r 


1 



3T is pronounced as in cup, bus, etc. 
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f is pronounced as in inform, init., etc. 

3 is pronounced as in look, book, etc. 

has no direct equivalent and is pronounced somewhere between ri and ru, like 



3t 



crystal. 

is also like 3t and is pronounced somewhere between li and lu, similar to 
glycerine. 



Long Vowels 

The eight long vowels are: 



3TT 


t 


3T 


*C 


XT 


* 


at 


3ft 


a 


i 


u 


r 


e 


ai 


o 


au 



The first four are the long forms of the corresponding short vowels. 

XT and 3lt are long vowels which do not have short forms in Sanskrit. 

$" and 3ft are often likened to dipthongs though they are not strictly 
combinations of two vowels. 

3TT is pronounced as in far, bar, fall, etc. 
f" is pronounced as in easy, eagle, etc. 
3?" is pronounced as in rooster, fool, etc. 
3£ is the long form of 3£ 
tT is pronounced as in fable, gray, etc. 
$" is pronounced as in my, fly, etc. 
3lt is pronounced as in road, goat, etc. 
3ft" is pronounced as in down, noun, etc. 
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Support Vowels 

The two support vowels are known as "ubhayakshara" and are mostly appended 
to syllables. They are not used independantly like other vowels. 

They add specific sounds to the syllables they are appended to. These two 
support vowels are represented using the vowel 3T 



3TT 


3TT: 


am 


ah 



The first is known as the "anuswara" and the second "visarga". The anuswara 
adds a sound similar to the sound of 'm' in "sum" to the syllable. The visarga 
adds a sound similar to "ha" to the syllable. The "ha" will change depending 
upon the vowel ending the syllable. The visarga more or less extends the vowel 
in the syllable with h+the same vowel as in the syllable. 

Example: if the syllable ends in vowel f then the visarga would add a sound like 
"hi". 

There may be differences in the manner in which these two are introduced in 
conventional Sanskrit primers. When reading Sanskrit, it will be necessary to 
render the visarga in a way that will distinguish it from the syllables ha, hi, hu, 
etc. This may be accomplished by shortening the vowel in the visarga. 

One is tempted to ask, "Well how can Sanskrit be a phonetic language then, if 
the sound for the letter is context-dependant?". We shall answer this in a later 
section dealing with phonetics. 

Semi-vowels, sibilants, etc. 

The sixth group of consists of three subgroups. 

Semivowels 



*r 


T or 


3" 


ya 


ra 


la 


va 
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Sibilants 



sr 


*T *T 


sa 


sa sa 



Aspirate 



ha 



Conjunct characters (Samyuktakshar) 

Samyuktakshar or a conjunct character represents a syllable made up of two or 
more consonants from the basic set. In forming syllables, the Samyuktakshar 
will combine with one of the vowels. 

In respect of Sanskrit, the term conjunct refers to a syllable formed with two or 
more consonants and a vowel. 

Let us look at an example of a conjunct. 

The name Krishna is familiar to one and all. 

In Devanagari it is written as «b°i«ii and the word is made up of the two syllables 
3> and ^TT. The first syllable has the consonant *F combining with the vowel 3£ 
and the second syllable is a combination of ^", T and 3TT. In Sanskrit, we reckon 
cb^uil as being made up of two aksharas. 

Here are some examples of two-consonant conjuncts. 
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Note that in the first conjunct a half-form of ST is attached to the vertical stroke 

of the first consonant. In the second and third case, the first consonant has lost 
its vertical stroke, while the second consonant is written in full. 

Over the centuries, different conventions have been adopted for writing 
conjuncts. We will see some variations in the next section. 

Writing methods for conjuncts 

As a general rule, consonants in a conjunct are written in their half form except 
the final consonant which is written in its full form. There are exceptions to this 
rule when the consonants do not have a clear half form. The consonants which 
do not have the vertical stroke in their shape come under this category. 

The following 22 consonants have a vertical stroke in them. 

urcr2r*r*rq" * 

The following do not have a vertical stroke in them. 

3> and *J> have a stroke in the middle. 

For the twenty-two shown first, the half form is obtained by simply removing 
the vertical stroke. For 3>, the half form is the first section of <*<*> (not to be 

confused with 3"). The half form of *T> is the first section of H-=b, which is very 

close to that of *T itself. 
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For the nine in the middle rows above, a clear half form is not standardised. 
Often the letters are just reduced in size and placed before the succeeding 
consonant in the conjunct. Considerable flexibility exists in writing conjuncts 
with these consonants. Examples of conjuncts with these nine consonants will be 
given below. 

Identifying conjuncts in written text is important for several reasons. 
Traditionally, Sanskrit verses were composed to conform to specific metre 
comprising a fixed number of aksharas. Hence the writing systems also provided 
some mechanism to form conjuncts from the consonants. The use of the 'half 
form' introduced earlier is a practice allowed for many conjuncts particularly 
those which include a vertical stroke in their shapes. Since the half form is not 
clearly defined for all the consonants, special shapes were introduced for some 
of the conjuncts. Thus the actual shapes for many conjuncts were altered but in a 
way allowing enough clues to identify the individual consonants. 

In many cases, the individual consonants were written one below the other 
vertically but with reduced sizes to accommodate writing the conjunct within a 
vertical span. In some cases, a combination of 'half form' and writing one below 
the other was adopted. It must be pointed out that considerable flexibility exists 
in writing the conjuncts, though by convention, some shapes have become the 
standard. 

Here are some examples of the conjuncts. Please note that there are nearly a 
thousand of these. Only some are included here. 

[Note that the display of conjuncts varies based upon your Unicode display 
implementation - not all conjuncts may be displayed correctly.] 

Z +Z =F 

5 +3" =53" 
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5 + ^ = 5^> 

^T + cT+T = ^T 

Samyuktakshar and vowel combinations 

The rules for writing syllables with samyuktakshar and vowels are the same as 
the ones for writing consonant- vowel combinations. The matras are used exactly 
the same way as before and will apply to the last consonant in the syllable 
except for "i" where the matra will appear before all the half -forms when half- 
forms are used. When the shape of the conjunct is very different, its shape may 
be viewed as that of a consonant itself and the matras added appropriately. 

Rarely used Aksharas and notes on similar looking Aksharas 

Sanskrit manuscripts may include some special consonant vowel combinations 
with the vowel 'li', especially the long one. Such aksharas are not found in 
common literature but have been used in treatises on scientific concepts and 
medicine. For the beginner, these may not be of much interest but the student 
must nevertheless remember that such aksharas are used. Also, it is quite likely 
that the beginner will see quite a bit of similarity between some of the 
consonants and vowels. Given below are clues to the similar looking aksharas. 

Among 3£, 3£ and ^ only 3£ is normally used as a vowel with consonants. The 
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other two are mostly used as independent vowels and in cases where they do 
combine with consonants, the following consonants are the ones which figure 
most. 

Z, cT, <*, *T, ST and ^T combine with 3£. 

^ is seen mostly with 3>. 

[Source document contains typesetting error whilst discussing the combination 
off and~%\ ... *v/ 

Note on timing 

The short vowels are pronounced for one unit of time and the long ones two 
units. The unit of time is not an absolute value by itself. 

Letters which look similar and thus might confuse the student are shown below. 

tr*r 

cT5T 

3sT may be confused with T followed by a 3", i.e. T$. 
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The first part of 3sT will in general be more curved than T but in the case of the 
case of the gutteral T3, the bottom stroke will overlap with the round of the 3\ 

The comparison will be achieved by writing the two aksharas one below the 
other. 






The student is urged to keep these similar looking shapes in mind when learning 
the script. 

Conjuncts with T 

The consonant T is special in that conjuncts where T occurs as the first consonant 

are written using a special ligature. In these conjuncts, the presence of T is 
indicated by a shape resembling a hook above the last consonant of the conjunct. 

Let us look at a few examples. 

[Note that the display of conjuncts varies based upon your Unicode display 
implementation - not all conjuncts may be displayed correctly.] 

T combines with almost every other consonant and one finds several words in 
Sanskrit with T as well as T in a conjunct. 

Earlier, we had mentioned about a conjunct with five consonants. Here is the 
word with the conjunct. 

66 



^Irt^l Just two syllables in the word! 

Let us now look at some conjuncts in which T appears as the second or third 
consonant. We have already seen that T belongs to the group of semivowels. 
Most consonants will combine with T and the resulting conjunct will usually end 

with T and an appropriate vowel. The presence of T in the conjunct will be seen 

through a special stroke added to the first consonant. Please observe the 
following carefully and remember the writing method for the consonant. 

Z = Z +T 
* =cT+T 

A Few Exercises 

Learning a script, that too Devanagari, may appear to be a formidable task. 
Scripts of Indian languages are not easy to master quickly but once the 
underlying principle of the aksharas is understood, reading becomes very easy. 
Unlike the letters of the Roman alphabet where there is no clustering of the 
letters in the alphabetic sequence such as labials etc., the aksharas of Sanskrit 
are extremely well organized into clearly discernible groups. The student is 
advised to remember the sequence of aksharas in each group. 

Given below are some exercises at identifying the basic aksharas of Sanskrit. 
Now that you have learnt the basic writing system used in Sanskrit, you might 
want to see for yourself how well you can identify and read Devanagari script. 
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1. Identify the following aksharas and speak them. You might also wish to 
distinguish vowels from consonants. 



2. Speak out the following aksharas. 

3. Speak out the following conjuncts. 



4. No clues are given but figure out what the words are. We have put spaces 
between the letters for you to identify the aksharas easily. 



^ c\ c\ v c\ 
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At this point you should see the advantage of a phonetic system of writing ! 

These are a few words in Sanskrit to write the letters yourself, and 
are a summary of what we have learned so far. 

Words in Sanskrit 

bowfnarnaste) boy girl he she they (rn) they(f)many 

read reads write cook eat walk laugh run 

play speak branch fall mother father 

son also and no where ? here there 

goat elephant horse lion singQlar d ^" does -many 
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Here are phrases using these words 

^ M^fcT SIM - fi^fcT. 

Boy reads • Girl writes 

He walks She plays 

Ram and 3ham speak They speak 

$m #TT xT TOT- . ^ TOT- 

Meera and Meena greet They greet * 

STf^TT ^rftT. "3TOT MctfcT. 



Mother cooks Branch falls 
_^_ 

T 

Elephant goat VJ where walking ? They here walking (to) 



lephant goat ^2 where walking ? They here walking (to) 

horse and lion no wa | k they run 

They tnere a | 30 eat 



Dr, m Ghr, m r^n^l T/l m laUClh 
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You should learn the following by memory, and learn to write the 
letters yourself : 



Detached vowels 



"\ -\ 



a aa i ee u oo ae* ale o au ri Lri 



Vowel marl 



owel rnarka. _ 

aa i ee u oo n ae aae o au r it r accent 

012 3 45 678 9 

|_9tt6_TS 

^ ^ ^ ^ ^ ^ssrsrsr 

k kh g gh n ch chn j jh n 

t tth d dh n t 1 th the thhe n 



p f b bh m 

v sh shh s n" - shr tthtth tt t'r gy om 

jh n thhy htn ru hy ksh ft' z ad 1 ad'h 

k kh g gh ch chh j n t' th thhe n n p f bh m 

y L v sn s ti ksh gy b shh 



Ri Roo ngk ngg trrethe thethhe the 
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"N ~\ 






*v ^_ 



S3 CN c 



T T , 



* r t 



0<^ 3 Y*^ c; % 
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More exercises, phrases to write 

Boy reads * Girl writes 

He walks She plays 

Ram and Sharn speak They speak 



Meera and Meena greet They greet * 

Mother cooks Branch falls 

Elephant goat ^3 where walking ? They here walking (to) * 

horse and lion n o walk they run 

The Y there also eat 

Ram , Sham and Tom ' au 9 h 
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Do parrot , cuckoo (and) pigeon sing(birdtalk) 



or speak 



3TR, cT ^if^f ! 

Yes , they sing ! 

They then read when they are not taking a stroll 

Lion roans Wind blows (flows) . 



Fire burns. Cook cooks. 
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3T^TM5Tft". arm WT:.<WH6W: 

I read . We (two) read. We (in any) read. 



c^R"to" M^T?^TR" to" ^TOT? 



You what read ? 



You (two) what read ? 



You (many) what read? You (one) loudly laugh. 

You (two) without cause (uselessly) dont laugh . You too eat. 



M^fcr . 



They (fern -many) bythemselves are reading. 



Writing the letters 
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^Tf^ cj^nwfr m ^pra 



You where live ? 



Insects there buzz. 



£*cRCrcF ^.WTTTRM^fcr 



God 



one is Devotees holybooks read 



W^H^fl- ¥^ ^fr ^rfcT 



Old man with stick walks. 



Farmer trees protects 



lev soldiers nation's flaq salute . 



Student attentively vedas studies 



The girls Gurus 



bow to . 



Writing 


l the letters 










^ 














N 
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g^T Mcf. *pJ: ^fcf . ^ ^fcT 



Son drinks. 



WofT sees . 



Scholar leads . King wins 



Sen/ant food cooks . 



ter 3W eftfcT. ^r wfa 



Cat 



crow takes away 



Messenger remembers 



^RT^^fcf. ^m"W*3Rfcr 



Krishna 



gives 



Ram fruit eats . 



Traveller from island to island moves . Peacock stands 



Writing 


» the letters 










Wt 


















A 














-41 


1 






w 


















^ 


1 ♦ 
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3tudent(fem) teacher (male) (and) when read? 



They dawn read 



They evening take a stroll. 



ct W •• ta" WR ? cTW^sfecT. 



They morning what eat? 



They evening play. 



They do not graze , they actually swim . 



Writing the letters 
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^7 



' tt- ^ 
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4M 










The teaching of Sanskrit has as purpose to read, chant or study the Bhagavad 
Gita in its original tongue, as this only is the Word of God. Translations how 
good they may be only give the sense of this Sacred Book, the Song of God. 

© September 2012 - Philippe L. De Coster, B.Th., D.D. 
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